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Abstract
Cangkringan community has a perception that the Merapi eruption is a gift not a threat or danger. This phe-
nomenon can be understood as an attitude of wisdom of Merapi slopes to always be ready to live modestly 
with nature. This study aims to analyze the incidence of Merapi eruption in 2010 which has killed 347 peo-
ples and found perceptions for readiness to face the threat of Merapi eruption in Cangkringan. This study 
used a qualitative approach for the perception of cangkringan peoples as preparedness to encounter the 
threat of Merapi eruption. Informant in this study were the Cangkringan peoples, caretaker of Mount Merapi, 
officials of Regional Disaster Management Agency (BPBD) in Sleman, Yogyakarta and data collected by 
observation and in-depth interviews. The collected data were then analyzed by using domain analysis, taxo-
nomic, componential, and the theme of culture. The results showed that Perception built over the years was 
not to face the threat of Merapi eruption, but gratitude of Cangkringan community to the gift given by Merapi 
Volcano in the form of extraordinary natural wealth. Community’s perception of preparedness to face the 
threat of Merapi eruption in the form of advice or messages that contain high phylosophy value is eling lan 
waspodo. The presence of disasters are not preventable, but casualties can be minimized by preparedness 
action in facing the threat of Merapi eruption.
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INTRODUCTION
Mount Merapi in Javanese community cos-
mology plays a very important role (Saso, 
2001; Permana, 2016). In particular, Cang-
kringan community beliefs that mountain 
is a giver and also a taker. Volcanic eruption 
is a giver and a taker. Volcanic eruptions are 
useful as fertilizer for the soil fertility, as a 
livelihood, however the negative impact of 
the eruptions may affect the villages and 
sacrificed thousands of lives. Cangkringan 
community has a belief that mountain is 

“the big universe” of God’s house as they 
symbolize the mountain as the house of the 
ancestral spirits in a puppet show. 

For the Cangkringan community, 
Mount Merapi symbolizes as a tool that can 
provide benefits and threats. Mount Mera-
pi plays an important role in people’s lives 
on both economic and culture-social terms. 
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Mount Merapi, environment and nature, as 
well as the culture of the Cangkringan com-
munity, are in a unity. Continuity and har-
mony of life among the four could be seen in 
each community activity. Appreciation and 
respect for Merapi and the surrounding na-
ture were always be emphasized. According 
to the community belief, Mount Merapi and 
the surrounding nature were something 
that should be respected and appreciated 
(Walgito, 2004; Toha, 2003; Permana, 2016)

Mount Merapi is still regarded as the 
active and most dangerous Volcano in Indo-
nesia, but on the other hand, the local citi-
zens in Cangkringan have a different percep-
tion compared to the local citizens on other 
Merapi slope, such as community in Mage-
lang, Klaten and Boyolali that they consider 
the eruption of Merapi is a threat or danger, 
in contrast to Cangkringan community who 
consider that Merapi eruption is gift rather 
than a threat or a danger (Sugihartono 2007; 
Siri, 2016).

According to Toha (2003), percepti-
on is one of the psychological aspects that 
is very important to humans in response to 
the presence of various aspects and symp-
toms in the surroundings. Walgito (2004) 
reveals that perception is a process of orga-
nizing, with the interpretation of the stimu-
lus received by the organism or individual to 
be something meaningful, and is an activity 
that is integrated within the individual. The 
response as a result of the perception can 
be taken by individuals in various forms, 
which stimulus will get the response from 
the individual depends on the attention of 
the individual concerned. Based on this, the 
feelings, the ability to think, the experiences 
between individuals are not the same, then 
in perceiving something stimulus, the per-
ception results may be different from one to 
another individual.

Rachmat (2007) suggests that the per-
ception is the brain’s ability to translate the 
stimulus or process for translating stimulus 
that goes into the human sensory organs. 
There are differences in sensing standpoint 
in Human perception. There are people who 
perceive something as good or bad, have po-
sitive or negative perceptions which will in-

fluence appeared or real human actions.
Sugihartono (2007), describes that 

everyone has a tendency to see the same ob-
ject in different ways. Such differences may 
be influenced by many factors, including 
knowledge, experience and perspective. Per-
ception is also interlocked with the perspec-
tive (How to look) of a person against a 
particular object by different ways by using 
sense organs they owned, then attempt to 
interpret it. Both positive and negative per-
ceptions are like a file that is already stored 
neatly in the nature of our subconscious 
mind. The file will appear when there are sti-
muli that trigger it, or something happened 
that can open it.

The perception of Cangkringan com-
munity until now is still the same, that the 
presence of Mount Merapi is a gift. They still 
do not want to be moved or relocated, this is 
a clear evidence of the wisdom of the com-
munity to be prepared in a simple life with 
nature, although Cangkringan people are in 
a vulnerable position, but the daily activities 
of the people are still running (Rajib, 2001; 
Sebastian, 2001; Setyowati , 2014)

According to the opinion of Cangkrin-
gan people who were reluctant to leave the 
area, it can be understood as a fundamental 
fairness, this is because it involves their exis-
tence as Mount Merapi community which 
has environmental wisdom, which is able to 
coexist in harmony and in harmony with the 
natural environment of Mount Merapi. Lo-
cal wisdom possessed by the people is qui-
te difficult to be separated, because even if 
people are afraid of the eruption of Mount 
Merapi, but the community also expect that 
the eruption of Mount Merapi is a gift (Pyles, 
2011; Permana, 2016).

This is reflected by the time of the 
eruption in 2010, although the Merapi erup-
tion caused 196 died victims because of hot 
cloud burns, 151 died of non-burn wounds, 
258 injured people and 410.338 people were 
relocated which occurred in Kinahrejo, Pe-
lemsari hamlet, Umbulharjo village, Purwo-
binangun village, Turgo hamlet, Kepulharjo 
village, and Kaliadem hamlet, but the Cang-
kringan community remained refused to be 
relocated or moved (Permana, 2016). 
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This phenomenon can be under-
stood, as an attitude of Cangkringan 
community to always be ready for unpre-
tentious life together with nature and the 
environment they live in, even though the 
areas have been destroyed by fire by hot 
clouds and made as the restricted and 
uninhabitable areas. Cangkringan com-
munity considers that the slope of Mount 
Merapi is the homeland, so that Mount 
Merapi with all natural processes are per-
ceived as something reasonable (Permana, 
2016).

The government has a policy to re-
locate the slopes of Merapi by providing 
HUNTAP (permanent residences) but 
people are reluctant to move to HUNTAP. 
The public trusted the advice given by 
Merapi’s caretaker more than the advice 
of the government to be relocated (Chen, 
2006; Fatkhan, 2014). Eling lan waspo-
do can be used as an alternative middle 
ground policy because the community 
does not want to be relocated so that they 
are always ready to take an independent 
and spontaneous attitude (leadership)..

The Incidence of Merapi Eruptionin 
Cangkringan Community
R Mount Merapi in Javanese community 
cosmology plays a very important role. 
In particular, Cangkringan community 
beliefs that mountain is a giver and also 
a taker. Volcanic eruption is a giver and 
a taker. Volcanic eruptions are useful as 
fertilizer for the soil fertility, as a liveli-
hood, but the impact of the eruptions 
can destroy the villages and sacrificed 
thousands of lives (Koentjaraningrat, 
1991; Permana, 2016)

Based on the record of BPBD Sle-
man, Yogyakarta, in average, Mount Merapi 
erupts in short cycle that occurs each bet-
ween 2-5 years, while the intermediate cycle 
is every 5-7 years. The longest cycle has ever 
recorded after a break for >30 years, espe-
cially in the early days of its existence as a 
volcano. Entering the 19th century, the re-
cord of the Mount Merapi activities began 
continuous, and thus the people who are in 
the area of Mount Merapi should be more 

prepared and alert (Permana, 2016).

Figure  1.  The Impact of Merapi Eruption 
in 2010

Throughout history, the eruption of 
Mount Merapi has caused dead and injured 
victims as follows:

Table 1. The number of Merapi Eruption 
victims
No Year Dead Injuried
1. 1822 100 people none
2. 1832 32 people none
3. 1872 200 people none
4. 1904 16 people none
5. 1920 35 people none
6. 1930 264 people none
7. 1954 64 people 57 people
8. 1961 6 people none
9. 1969 3 people none
10. 1976 29 people 2 people
11. 1994 66 people 6 people
12. 1997 none none
13. 1998 none none
14. 2001 none none
15. 2006 2 people none
16. 2010 347 people 258 people

Since the beginning of the history of 
the Mount Merapi eruption, it has been no-
ted that the type of eruption is a lava dome 
growth then fall and produce hot clouds of 
rock fall known as Merapi Type. The inci-
dence is growing lava dome at the peak at 
a time because the position is not stable or 
driven by magma from within and collapse 
followed by incandescent lava avalanches 
(Permana, 2016).
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Merapi eruption in 2010 was the 
largest eruption of Merapi compared to the 
eruption of Merapi in 2001 and 2006. Ac-
cording to the experience of Mbah Harto 
et Merapi eruption in 2010, most of the lo-
cal community though that the incidence 
would be in a small scale, because in the 
previous year, namely 2001 and 2006 Merapi 
only produce small eruption. In 2001 there 
was an eruption but only in a small scale 
so and the people were alert to go down to 
the evacuation place. However, in 2001 was 
a small scale which only destroyed the land 
so that people came back again to their resi-
dences even though people were encour-
aged by the government to be relocated but 
the people were reluctant because for them 
residence is homeland (Permana, 2016).

Community Perception on the Inci-
dence of Merapi Eruption
Mount Merapi is one of the elements of na-
ture as the source of life must always be con-
sidered properly. This is necessary so that 
the relationship between community and 
nature is not exploitation. Otherwise, this 
relationship is mutually to keep each other 
so as to create harmony. The community 
has the perception that anyone who violates 
these interactions will be exposed to penal-
ties (Saso, 2001; Permana, 2016).

Figure 2. Community Perception on the 
Incidence of Merapi Eruption, (Source: 

Researcher Analysis, 2019)

Perception in the community towards 
volcanic eruption is hardly to be separated 
from the law of causation. The local commu-
nity has a perception in which the preserva-
tion on Merapi mountain has to be made to 
ensure that the mountain gives benefit to 
the community, otherwise, the mountain 
will produce a huge threat. Mount Merapi 

is considered sacred by the Cangkringan 
community, this is because most people still 
adhere to the noble values of Javanese cultu-
re, to the belief in the cosmology of Mount 
Merapi, palace ghosts of Mt. Merapi, and 
haunted places around Mount Merapi (Per-
mana, 2016). 

The local community believed that the 
Mount Merapi posed a threat or danger due 
to human activity which had been far from 
the values of noble culture to always main-
tain the nature by not exploiting excessively, 
and vice versa if the community attitudes 
were filled with humility and unpretentious 
life by always care for and preserve the natu-
re then the nature itself would bring bene-
fits or grace (Permana, 2016).

The neighborhood around Merapi 
before the eruption was very beautiful and 
especially the land was very fertile, the inte-
raction between people was also very good. 
One of the reasons that farmers did not 
want to move was because of the condition. 
Farmers believed that the wrath of Merapi 
was the will of God so that salvation as God’s 
will is in line with the concept of communi-
ty life of ‘nerimo ing pandum’ in which this 
concept illustrates a pattern surrendered life 
with all the decisions that have been deter-
mined by God (Saso, 2001; Koentjaranin-
grat, 1991; Permana, 2016).

Beside the concept of “nerimo ing pan-
dum” above, community belief about the 
eruption of Merapi was that Merapi erupti-
on brought grace. This perception has been 
entrenched so that the community believes 
that the eruption of Merapi is only part of 
the dynamic that ultimately will provide 
welfare for the community. The belief in the 
given welfare will be difficult to be torn down 
and becomes a part of the psycho-cultural 
aspects lives in the minds of the community 
(Sugihartono. 2007; Permana, 2016).

In logic-rational manner, long-term 
post-Merapi eruption, the land affected by 
the volcanic ash will improve soil fertility. 
Soil fertility means talking about the personi-
fication of the choice of ‘source of life’ phrase. 
Land is life which will contribute to the wel-
fare that the fertility is ‘guaranteed’ by Mera-
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pi post Merapi eruption (Permana, 2016).
After the eruption of Merapi, tourism 

aspect became a major commodity; people 
have taken advantage of the erupted locati-
on to be used as the traveler journey route by 
using a rented jeep by the community. Loca-
tions around the major tourism attractions 
are used by the people to sell many things 
needed by both foreign and local tourists. 
That is why people are reluctant to be mo-
ved or relocated (Permana, 2016).

Perception owned by the people was 
that Merapi eruption could bring a thre-
at, but on the other hand people were ex-
pecting an eruption of Merapi because for 
the community, the Merapi eruption could 
bring a gift of natural resources such as sand 
and stone. However, the community must 
remain be Eling lan Waspodo (mindful that 
even though Merapi brings grace, it will can 
pose a threat, so people should always be ca-
reful). This perception should always be em-
bedded in the hearts of the people so that 
when there is a stimulus (the eruption of 
Merapi) community can respond positively 
so that they are more alert and ready against 
the threat of Merapi eruption (Permana, 
2016).

CONCLUSION
The eruption of Merapi in 2010 for the com-
munity has a very important role in the life 
of the Cangkringan community both in 
terms of economic and social cultural as-
pects. Mount Merapi, the people and nature 
are an inseparable unity. The continuity and 
harmony of life between the three is seen 
when the community does not want to be 
relocated by the government.

Mount Merapi has given birth to its 
own perception for the community that li-
ving on the slopes of Mount Merapi actually 
feels protected, safe and comfortable even 
from the eruption of Mount Merapi can 
provide its own gifts in the form of natu-
ral resource wealth such as rocks and sand. 
Eling lan waspodo as a local perception for 
preparedness to face the threat of the erup-
tion of Merapi which is full of symbolic mea-
ning that even though we are in the midst of 

threats we must always ask God Almighty 
and always try really seriously.

Mount Merapi as a macrocosm of the 
universe that can affect the way of human 
life. The people in getting to know Merapi 
Mountain must have been very long because 
they were raised in Merapi since childhood, 
the people living on the slopes of Merapi 
have absorbed a lot of their parents’ wis-
dom in dealing with Merapi’s actions. Du-
ring a long journey almost throughout his 
life people learned to recognize the natural 
phenomena associated with the activities 
of Mount Merapi. Oral traditions that are 
always spoken in prayers asking for safety 
“karepe ngono manungso kon podo eling 
lan waspodo” (human wants to be careful 
because remembering the threat of Merapi 
eruption can come at any time).
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