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Abstract
This study seeks to examine and analyze the process and strategy of community development based on 
community media namely Angkringan in Bantul Yogyakarta, based on the conceptual scheme (Habitus) 
(Capital) + Field = Practice established by Pierre Bourdieu. Within this scheme, the community develop-
ment means the dynamic of social practice of social agents in which case the combination of habitus, 
objective structure and a big set of other strategies make and bind such dynamic. This study employs a 
qualitative approach for which the data collection method combines some in-depth interviews, document 
studies, and literature studies. This investigation reveals that Angkringan develops its community by uti-
lizing various types of media ranging from print media (bulletin), audio media (radio), audio visual media 
(Video and Community TV), to internet technology. Through the bulletin, Angkringan has been presenting 
various ideas and discourses on the necessity of considering various issues that hover the community. 
Angkringan also opens a kind of public space for community members to express complaints, making sug-
gestions, criticizing and even litigating for anything that is taken as ‘problematic’. Radio Angkringan offers 
an opportunity for some interactive dialogues between citizens and village government in the community. 
Moreover, internet technology is the most recent and spectacular phase as a series of social practices 
launched by Angkringan in order to develop its community. Through internet media, Angkringan seeks to 
develop community in a wider domain by developing community networks throughout the archipelago and 
even the world.       
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INTRODUCTION
After the collapse of authoritarian New Or-
der regime in 1998, Indonesia began to enter 
a new chapter in its historical development. 
A chapter where the faucet of freedom, both 
freedom of expression, to organize and ex-
press opinions; was truly wide open as op-
posed to the New Order where the regime 
exercised its repressive and coercive power. 
To media and communication activists, this 
momentum is a very good opportunity to 
create a “free space” for expression in media 
and communication activities. In 2002, the 
Law Number 32 on Broadcasting was finally 
enacted. This law prohibits the government 
to monopolize information and communi-
cation.

The struggle for achieving media free-
dom is highly necessary because  the media 
is a space for contesting various interests 
whether political, economic, social or cul-
tural although it must not always be mass 
media. The discourse in media should ref-
lect reality. Thus, media is actually a series 
of symbols that represent the social reality.

It is this series of meanings produced 
by the media that is the main task of social 
science. Now, society is no longer guided 
and dominated by the production systems, 
but by the media, cybernetics models and 
driving systems, computers, information 
processing, entertainment and knowledge 
industries and so on (Kellner 1989: 61). In 
this situation, the media appears as a simu-
lation process that leads to the creation of 
simulacra or ‘reproduction’ of objects and/
or events. The distinction between sign and 
reality becomes obscure. Thereby, making it 
increasingly difficult to distinguish the real 
from the imitation. Media thus ceases to be 
a mirror of reality, but instead it becomes 
a reality in and of itself. What the media 
wants to convey is absolutely determined 
by the media’s interests. The information 
presented by the media is a set of framed 
information because it presents a reality 
that runs according to the logic of the me-
dia. Indeed, media comprehends the reality 
as what they have been displaying, and it is 
not as what it should display on the basis of 

objective public interests. As a consequence, 
reality turns out to be a fake reality. Given 
that the media supplies information to pub-
lic, they distort such information in which 
case they recklesly consider the information 
as much as equal to the reality itself.

The process of media’s ‘drama’ finds 
its perfect form precisely at the practice of 
advertising. Symbols in advertisements are 
engineered in such a way to become somet-
hing that is truly real (Turner, 997: 609). 
Through these symbols, the advertising 
world creates an “imaginary world” concer-
ning people’s needs and desires in consu-
ming certain goods and services. The need 
for consumption has become a “fabricated” 
need. In a distinctive language, Bourdieu in-
dicated that the media is actually the center 
of socio-political power in order to gather 
the symbolic power (Bourdieu 1991).

In this increasingly uncontrolled pro-
cess of media transformation, the masses 
look like a ‘black hole’ which absorbs all 
meaning, information, communication, 
messages and so on. Consequently, they take 
information as though it is meaningless. The 
masses proceed the information in their own 
way, and they unfortunately disregard the 
probability of media manipulation towards 
themselves (Kellner 1989: 85). Indifference, 
apathy and inertia are appropriate terms to 
describe a sort of ‘mass saturation’ towards 
media signs, simulations and hyper-reality. 
The masses are no longer seen as being ma-
nipulated by the media, but it is the media 
that are seen as being forced to supply their 
desires of information. This is what is called 
a cultural revolution which triggers the mas-
ses to be more passionate rather than being 
rebellious.

In the realm of political economy, me-
dia has been transforming into a mediated 
interactive communication network. Media 
is the most decisive political space, not in  
the sense of dominating politics, but it is the 
logic of media which plays the role of politi-
cal structure and framework (Castells 2001: 
312). The media shapes, frames and captu-
res politics into its space. Without an acti-
ve presence in the media, any political idea 
would never acquire some adequate support 
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from the masses. Media politics is not equal 
to the overall politics, but all politics should 
go through the media to be able to influence 
the policy making process. Once politics is 
captured in the media, the actors then or-
ganize their political actions as fancy as pos-
sible across all media platforms.

The framing of politics in the media 
space has an impact on the modification of 
the relationship between the state and so-
ciety. Manuel Castells argued that the most 
sophisticated modification of the process 
was the formation of a global informatio-
nal society and informational politics. The 
media plays the role of a liaison for citizens 
or ‘citizens of the world’ in their political ac-
tions. In the context of democratic politics, 
the access to state institutions depends on 
the ability to mobilize the masses through 
elections. Citizens get information and form 
their political opinion through the media, 
and so do political parties. In order to enjoy 
the coverage of big media, political organi-
zations should adjust their communication 
strategies to the logic of such media. There-
fore, the media logic frames and determines 
the dynamics of society and informational 
politics in terms of its substance, organiza-
tion, process and leadership (Castells 2001: 
315).

On a certain level, informational po-
litics could transform into ‘scandalous po-
litics’ in which case the media domination 
frames or does politicking to the case of 
corruption  and the morality of politicians. 
Scandalous politics operates within this lo-
gic because media grows stronger in terms of 
their technology, finance and politics. Poli-
tical parties should conduct their maneuver 
through the mass media in order to achieve 
public support because mass media is actu-
ally a political battlefield instead of another 
reason such as media is the fourth pillar of 
democracy. On the one hand, the price for 
media coverage is extremely expensive be-
cause it includes some opinion polling, ad-
vertising, marketing, media analysis, public 
relations, image creation, and information 
processing. On the other hand, political 
parties are always short of funds. Therefore, 
the main source of funding is the unofficial 

contribution from any business and interest 
groups  all of which require a return on their 
financial contribution or “investment.” This 
is a matrix of systemic corruption in which 
case a shadow network of vanguard and in-
termediary businesses thrives into a vicious 
cycle ensues viz: scandals - media coverage - 
attempts to cover and build images through 
the media - corruption and collusion for ad-
ditional funding - another new scandal.

The common character of this scandal 
is that all political actors are trapped in this 
“vicious circle” system. Their political posi-
tion is ambivalent: they are hunters for to-
day but they would be prey tomorrow; they 
are corruptors for today but they would be 
heroes tomorrow. Castells claims that this 
political phenomenon represents a thesis 
where the stream of power beats the power 
of stream (Castells 2001: 342). No doubt, 
democracy faces a serious crisis due to its 
openness and inclusiveness.

Angkringan Community Media as a 
form of media community developed by 
Angkringan is one of the community media 
his name is well known by community media 
activists in Indonesia. This matter because 
since the idea of ​​establishing community 
media began to spread, Angkringan was the 
first to introduce the information dissemi-
nation system and communication through 
media based on the interests of that com-
munity. This is also what underlies the cho-
ice of Angkringan community media as the 
main focus from this study. Geographically, 
Angkringan is in the village of Timbulharjo 
District Sewon, Bantul Regency, Yogyakar-
ta. The idea for making community media 
came froms mall talk among local residents 
as a reaction to anxiety and their concerns 
about all the problems currently plaguing 
their village, such as cases of corruption in 
village development funds and abuse of po-
wer carried out by government officials. Me-
anwhile, the phenomenon of residents who 
division into various interest groups causes 
bargaining power and their supervision of 
village officials becomes very weak. They 
then agreed to create a media - their owncall 
Angkringan Community Media - which is 
expected to become space informative and 
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communicative dialogue between citizens. 
He also hopes to be able to become a means 
of controlling the behavior of village offici-
als as well as a means for uniting citizens in 
common concern.

The initial question that immediately 
arises is who the agents arewhat is behind 
the emergence of the Angkringan commu-
nity media and the relationship patternsand 
the interactions between them?. Next, how 
do they form? habitus -both individual and 
group- and managing various capital - whet-
her economic, social, cultural or symbolic 
- what is the escalation of the battle? And 
finally, what processes and strategies they 
carry out in order community development?

Alternative Media and Media Democ-
ratization
To address the problem of increasingly dis-
torted role and function of the media and 
the increasingly chaotic interests - both 
economic and political – in which case over-
shadowing the media; it emerges the idea of 
creating the independent media as an alter-
native media for supporting the movements 
of societal empowerment , emancipation 
and advocacy. This independent media ser-
ves as a counter-balance against all forms of 
domination of discursive practices made by 
the mainstream media which are full of the 
political-economic interests of their owners 
and rulers. One of the most prevalent inde-
pendent media is called as the community 
media. It is indeed an alternative media that 
is owned, managed, intended, initiated and 
founded by a community. In short, it is the 
media “from, by, for and about a specific 
community”.

In contemporary communication stu-
dies, the conception of alternative media 
refers to a number of models of mass com-
munication media which, either openly or 
privately, rejects or opposes the established 
or institutionalized political policies. In this 
case, the alternative media takes a role of 
a ‘counter’ media against the domination 
of mainstream media which, in various le-
vels, represents the political and economic 
interests of their rulers and owners. In this 
particular position, it initiates and inspires 

the process of change in society or at least it 
makes a critical reflection on the values held 
by the community. In addition, the alterna-
tive media is also often referred to as radical 
media or underground media as opposed to 
the mainstream media production system, 
because it represents a set of political in-
terests that fall outside the general defined 
boundaries (Sullivan 1994: 10). In a slightly 
different way, Downing DH John (2003) pro-
poses the following conception of alternati-
ve media:

“Alternative media are, or should be, inte-
ractive concerned with every day life and 
the ordinary needs of people not simply 
with the economy and economic determi-
nism. Collective organization then takes 
on a different aspect and becomes an at-
tempt to include the readership in its de-
cision making” (Downing 2003).

From within this conception, Dow-
ning wanted to propose an idea concerning 
the necessity of the word “interactive” in 
the working definition of alternative media. 
Apart from that, alternative media should 
also pay more attention to and accommo-
date various interests and needs, which are 
not only limited to the interests in determi-
nistic economic idioms of everyone involved 
in it. Thus, the notion of ‘collectiveness’ in 
the philosophy of alternative media is very 
crucial and inevitable in shaping all policies.

The most obvious token of the spirit 
of collectivity in alternative media manifests 
in the form of community media by which 
case the representation of various interests 
of all parties involved plays the role of ‘aura’ 
for the sake of its sustainability. Community 
media can be categorized as alternative me-
dia on the ground of several aspects. First, 
on its organizational aspect, the community 
media is a media institution that is relative-
ly small or limited to a certain communities 
which possessing some direct and intensive 
relations. As an institution, community me-
dia is not a business institution, because it 
is owned and supported by its community. 
Second, in terms of its content,  commu-
nity media strives to meet the needs of the 
lowest-level community as opposed to the 
mainstream media which does not address 
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it due to its low rating or it is not in accor-
dance to modernization or popular culture. 
Moreover, the hustle and bustle of broad-
casting industry has been marginalizing the 
interest of this community due to its low 
purchasing power (Sudibyo 2004: 224-225).

Community Development
The recent ideas of community develop-
ment refer more to practical and applicable 
aspects such as how it should be carried out. 
For example, Sylvia and Irma (1983: 257) de-
fined community development as a process 
of developing human resources based on 
awareness and strengthening of individuals 
and communities in order to understand, 
map and overcome the problems they face 
so that they are able to create conditions. 
better for their lives At the individual level, 
community development according to Syl-
via and Irma presupposes a process of deve-
loping the psychological aspects of indivi-
duals through strengthening their self-help 
projects, as well as their active involvement 
in various policies that affect life. So does 
the conception offered by Herbert J Rubin 
which views community development as a 
process of strengthening local communi-
ties through organizing community groups 
in order to control various kinds of policies, 
programs, projects and regulations related 
to them as a community (Rubin 1992: 43 ). 
Regarding the community organizing pro-
cess, Rubin stated:

“Community organizing is a search for 
social power and an effort to combat per-
cieved helpessness through learning that 
what appears personal is often political. 
Organizing is a way of collectively solving 
problems like unemployment, deteriora-
ted housing, or sexism and racism. The 
message of organizing is that a batter 
world is achievable if people work toget-
her as community” (Rubin 1992: 3).

From this, it seems clear that what 
Rubin means by community organizing is 
a way to deal with various problems faced 
by communities collectively. A similar con-
ception was put forward by Mohan L. Kahl 
who conceives community development as 
a method for defeating various environmen-

tal problems (in the neighborhood), which 
is built on the assumption that social change 
would, effectively, be successful by conside-
ring the geographical aspects where people 
live in it, because after all, an individual has 
a more ‘intimate’ pattern of relationships 
with other individuals in the environment 
where he lives, and he or she develops rela-
tionships (Kahl 1995: 269).

All conceptions proposed above seem 
to convey the same idea, namely to view 
community development as a ready-made 
and ready-to-use ‘recipe’ to solve all prob-
lems faced by people in the community. 
Just as a recipe, it could be used and applied 
anytime and anywhere. This kind of con-
ception ignores various considerations on 
the basis of socio-cultural context for which 
a community grows and develops. Such a 
conceptual model assumes that individuals 
in the community are passive and weak sub-
jects so much so that they need to be em-
powered. However, individuals are creative, 
innovative and manipulative subjects.

Jim Ife proposes the concept of com-
munity development with a stronger theore-
tical basis is proposed by Jim Ife. He believes 
that community development is a process of 
forming and re-shaping (a process of con-
tinuous formation in the process of beco-
ming) community structures in which case 
patterns of relationships and social life or-
ganizations and accommodation of various 
individual interests involved in it could be 
possible (Ife 2002: 2). This idea conceives 
individual ideas and thoughts in a different 
and more dynamic way. Ife stated:

“Community development represents a 
vision of how things might be organized 
differently, so that genuine ecological sus-
tainability and social justice, which seem 
unachievable at global or national level, 
can be realised in the experience of hu-
man community” (Ife 2002: xi).

In developing his conception of com-
munity development, Ife proposes two 
perspectives viz., an ecological perspective 
and a social justice perspective. In general,  
the ecological perspective in community 
development follows four main underlying 
principles (Ife 2002: 40-45). First, the prin-
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ciple of holism. This principle is groun-
ded on the assumption that every event or 
phenomenon must be seen as part of a uni-
fied system. Therefore, it should be under-
stood by relating to other parts of the sys-
tem. The implication is that various arising 
problems cannot be solved only in some 
‘simple’ and linear ways, but it must be un-
derstood as a manifestation of one unity in 
the system. Second, the principle of sustai-
nability. What is meant by this principle is 
that the systems built should last in a long 
period of time. Therefore, resources can be 
used only at a level where they can be con-
served, renewable energy can be utilized, 
and consumption should be minimized.

Third, the principle of diversity. This 
principle calls for respect towards various 
differences in values and views and pos-
sible solutions to various problems that oc-
cur. This principle also honors the idea of 
decentralization by which every person or 
community has the right to determine their 
fate according to local thoughts without ha-
ving an isolation from other communities. 
Fourth, the principle of equilibrium. This 
principle emphasizes how important the re-
lationship between systems is and how im-
portant it is to maintain a balance between 
them.

At this point, Ife’s theoretical concep-
tion of community takes root on a develop-
mental-modernist framework by which case 
assuming that a developmental movement 
runs linearly from one point to another Such 
an approach rests heavily on a structuralist 
analysis scheme in which social phenomena 
are usually viewed and determined by va-
rious pre-conditions and situations that are 
outside and without the control power of 
social agents. Social agents appear like chess 
pawns which move two square forwards on 
the first move or if it is unobstructed, then 
it can move only one square forward. Ha-
ving said that, a pawn could turn out to be 
any other piece if it succeeds to reach the 
opponent’s last line. In contrast to a chess 
pawn, a castle cannot walk sideways or jump 
in an L like a knight horse, and the latter can 
never walk straight like a castle. Following 
this framework, the development move-

ment of community development centrali-
zes on the movement of structural change. 
The final result is thus obvious: if the struc-
tural change leads to a positive direction, 
then community development is successful, 
and vice versa, if the change leads to a nega-
tive condition, then it is failing.

The formation of social structure 
happens through some encounters among 
agents who have different subjective condi-
tions. Like a structure outside of itself that 
is always changing, the subjective condi-
tions in the agent are also constantly chan-
ging. Social agents are not pawns and other 
ranks in the game of chess. He is a human 
being who has various sets of subjectivity - 
cognitive, affective, psycho-motor - which 
allow him to possess the ability to be cre-
ative, innovative and manipulative. With 
these tools, in turn, he is able to carry out 
both dialogue and dialectics with the social 
structure which he actually creates himself.

In the context of community develop-
ment, the dynamics and diversity of subjecti-
ve trajectories (habitus) of each agent in the 
social structure of the community should be 
taken into account, not only as a heuristic 
framework to see community dynamics but 
without these considerations, the analysis 
of the community social structure would 
seem floating around. It is like a structure 
that “only” has a head but no legs. By fully 
considering the subjectivity of each agent in 
the community, the concept of community 
development in this study refers to the dia-
lectical process between social agents and 
the social structure of community.

([ (Habitus) (Capital) ] + Field = Prac-
tice) is Development
The concept of development in this study 
refers more or less to and is an interpretive 
scheme of the generative formula (Habitus) 
(Capital) + Field = Practice (Bourdieu 1984: 
101) introduced by Pierre Bourdieu. One 
should read formula from right to left. In 
other words, it is only through the study of 
certain social practices that a realm can be 
described, habitus can be formulated, forms 
of capital can be perceived and methodolo-
gy can be assessed. Although this formula 
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provides a heuristic tool that serves to simp-
lify the relations between the big concepts 
at work, it does not mean that it works like 
a ‘mahadeva’ or a panacea for analysis. We 
should dismantle the elements of this for-
mula prior to moving on to a description 
of various dynamics that drive it. Various 
field notes-abundant should be initiated. 
Instead, the use of this formula is to provide 
an ‘explanatory framework’ for the attempt 
to describe social reality. The most impor-
tant thing is that Bourdieu himself con-
demns the objectivity of a theory achieved 
through this formula (Harker 1990: 7).

In Bourdieu’s scheme of thought, this 
formula is an entry point applied to unravel 
and explain how a society with all its details 
is formed including its objective and subjec-
tive structure and the interactions between 
the elements in it. With this formula, Bour-
dieu investigates the origins of societies 
through their own social practices which 
underlie them. This is a schema of dialecti-
cal analysis of practical life. In this scheme, 
social practice is understood as a product 
of the relationship between the habitus as 
a product of history and the realm which is 
also a product of history. Bourdieu defines 
habitus within this particular way (1990: 53, 
1977: 72):

“…systems of durable, transposable dispo-
sitions, structured structures predispo-
sed to function as structuring structures, 
that is, as principles of the generation and 
structuring of practice and representa-
tions”.

As a historical product, habitus is a 
subjective structure formed on the basis of 
individual or agent experiences in dealing 
with their counterparts in a network of ob-
jective structures that exist in social spa-
ce. It forms a kind of classification system 
(Bourdieu 1984: 466) which is indicated by 
schemes as the conceptual embodiment of 
objects in social reality. The schemes are ex-
pressed in terms of naming some of which 
are the concept of space, time, good-bad, 
true-false, and so on. Through various ways, 
these schemes are internalized in such a 
way - even from birth - in the individual or 

agent and function as a “guidance” for one in 
perceiving, understanding and appreciating 
social reality. The internalization process ta-
kes place subtly, is unconscious and appears 
as natural, so that it seems to be something 
natural, as though it is given by nature. This 
is why then the habitus has a durable natu-
re. It appears as a cultural unconscious, as 
a historical influence that is unconsciously 
considered natural and works at the subcon-
scious level. However, the habitus is neither 
innate knowledge, nor categories in Imma-
nuel Kant’s sense, nor are ideas innate from 
the world of ideas as intended by Plato and 
the Rationalists.

Habitus and practice have a link in 
which case influencing and intervening one 
another. Insofar as the formation of habitus 
through the filial socialization is well consi-
dered, parental social practices tend to struc-
turing the habitus of a child. These practices 
continually instill various principles gover-
ning the emergence of practice (what the 
child does and his own reflection) into the 
child. These practices are prone to reprodu-
ce habits (regularity) which the child ‘must’ 
obey while he does some adjustments with 
the perceptions of ever-changing external 
environment (Bourdieu 1977: 78).

In a situation of relatively rapid chan-
ge, the objective conditions of material and 
social environment would not be the same 
for each generation. Bourdieu argues, the 
habitus varies with each sequence or recur-
rence of events in the direction of adjust-
ment to these objective conditions. Habitus 
is accordingly a socialized subjectivity (Bour-
dieu and Wacquant 1992: 126). However, this 
adjustment is inevitably biased because per-
ceptions of the objective conditions them-
selves are generated and filtered through 
the habitus (Bourdieu 1977: 77). It means 
the habitus itself is not more “unchanging” 
compared to the practice for which he does 
structuring. Habitus has never been ‘immu-
table’, neither through time for an individual 
or agent, nor from one generation to the 
next. Just as the positions contained in the 
various objective conditions fluctuate, so do 
the various dispositions which make up the 
habitus. This is an argument in favor of the 
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habitus is transposable.
As much as intermediating the emer-

gence of practice, habitus also sets the foun-
dation for the field. Habitus allows an in-
dividual or agent to act spontaneously and 
interact with external parties. It is in the 
process of interaction with outsiders that a 
field is formed. However, the field is not an 
intersubjective bond between individuals or 
agents, but a kind of structured relationship 
in which it unconsciously regulates the po-
sitions of individuals in an order that is for-
med spontaneously. In his book entitled An 
Invitation to Reflexive Sociology (Bourdieu 
and Wacquant, 1992: 97), Bourdieu defines 
the realm as:

“... a network, or a configuration, of ob-
jective relation between positions. These 
positions are objectively defined, in their 
existence and in the determinations they 
impose upon their occupants, agents or 
institutions, by their present and poten-
tial situation (situs) in the structure of the 
distribution of species of power (or capi-
tal) whose possession commands access 
to the specific profits that are at stake in 
the field, as well as by their objective re-
lation to other positions (domination, su-
bordination, homology, etc.)”.

According to Bourdieu, there are three 
things should be considered in order to 
comprehend the field. First, the field should 
be understood as the the field of power. Se-
cond, the objective structure underlying 
the field is taken as a positional relation 
between agents who are competing for legi-
timate authority in the field. Third, the ha-
bitus of each agent in the realm is a system 
of different dispositions according to the 
trajectories of each agent in the field (Bour-
dieu and Wacquant, 1992: 104-105). Another 
necessary thing is the field should be viewed 
as a system of relations, as emphasized by 
Bourdieu: “I could twist Hegel’s famous for-
mula and say that the real is relational: what 
exist in the social world are relations-not in-
teractions between agents or inter- subjec-
tive ties between individual, but objective 
relations”(Bourdieu and Wacquant, 1992: 
97).

Beside a field of strength, the field is 

also a battleground among agents to strengt-
hen their position in the field. To those who 
have enough (dominant) capital, it is a field 
to maintain their position while, in contrast, 
those who have minimal (subordinate) ca-
pital to seize it (Bourdieu and Wacquant, 
1992: 101):

“As a space of potential and active forces, 
the field is also a field of struggles aimed 
at preserving or transforming the confi-
guration of these forces. Furthermore, the 
field as a structure of objective relations 
between positions of force undergirds and 
guides the strategies whereby the occu-
pants of these positions seek, individual-
ly or collectively, to safeguard or improve 
their position and to impose the principle 
of hierarchization most favorable to their 
own products.”

This battle takes place on the basis of 
each agent’s capital ownership which allows 
him to gain access to various advantages in 
the field and in relation to other objective 
positions. Meanwhile, the logic that governs 
these battles is the logic of capital. There 
are four types of capital that are at stake and 
determine the objective position of each 
agent, namely economic capital, social ca-
pital, cultural capital and symbolic capital 
(Bourdieu and Wacquant, 1992: 119). The lo-
gic of capital works in this way: in the field, 
every agent fights for a legitimate position 
which is marked by the ownership of vario-
us types of complete capital, save the notion 
of complete in terms of volume and weight. 
Along with the wad of their owned capital, 
agents scramble to accumulate capital as 
much as possible. Such legitimate position 
is highly necessary for the agent so that he 
can have the power to define other agents, 
and to claim to be the representative of ot-
her agents. The most important thing is that 
he can establish a “version of social world” 
which is considered valid. This is what Bour-
dieu (1995: 170) calls as the symbolic power. 
Therefore, the struggle which occur at this 
level takes place at a symbolic level or, Bour-
dieu calls it, as the symbolic struggle (Bour-
dieu 1994: 244).

Studies and research on communi-
ty media so far is more likely to just dwell 
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on and still be limited to roles and the fun-
ction of community media as alternative 
media, and the proposed analysis does not 
move away from analysis that ‘only’ focuses 
on study categories communication with 
certain variants of methods and theoreti-
cal tendencies underlying it. Meanwhile, 
aspects of community development and 
strengthening from community media ‘al-
most’ untouched. Meanwhile, community 
development, both at the theoretical and 
practical levels, is ‘only’ understood as one 
of the programs of Corporate Social Respon-
sibility (CSR), and therefore The proposed 
approaches tend to be top-down (from cor-
porate for the community), so that aspects 
of empowerment, ‘truly’ community-based 
development and strengthening of commu-
nity development is neglected, and however, 
as the name suggests, CSR only represents 
corporate interests, not society/community. 
Through the theoretical framework offered, 
this study attempts to go beyond the two 
‘irony’ approaches to the study above. Deve-
lopment and strengthening of the commu-
nity which is the ideological basis and pra-
xis for community media is the focus of the 
study while remaining with fully consider 
its informative and communicative aspects. 
The focus of this study is also intended to 
provide space for the concept of community 
development is to be understood as a deve-
lopment process and strengthening com-
munities that are based on community inte-
rests – no corporate interests- and releasing 
it from the ‘shadow’ of the concept and Cor-
porate Social Responsibility (CSR) practices.

METHOD
This research exercises a qualitative met-
hodology, and it intends to parse the com-
munity development process and strategy 
by putting the Angkringan community ra-
dio as its basis. One reason to employ the 
qualitative approach is to synergize such 
process (Shaw 2001: 42), and this approach 
emphasizes the depth of data quality rather 
than simply describing it. Moreover, this 
approach provides a set of analyzes which 
describes in a more detail about the human 

experience (Marvasti 2004: 7). This approa-
ch has three characteristics (Neuman 1991: 
322-325), first, a non-positivist perspective 
(a non-positivist perspective) which focuses 
on subjective meanings, definitions, sym-
bols, and so on. Second, a logic composed 
of practice (a logic in practice). Third, it is 
a nonlinear path. With such characteristics, 
this approach is expected to be able to parse 
and explain the process deeper compared to 
its quantitative counterpart.

However, due to the community de-
velopment process and strategy is also re-
lated to how, for example, the background 
of the formation of the community, who 
are the actors involved and how the charac-
teristics of each actor and their relationship 
patterns and so on, which require a more 
in-depth study; thus to serve this purpose, 
the employed approach is the ethnographic 
one. Ethnography works at a grounded level 
which involves the experience of human life 
in a particular social setting (Shaw 2001: 49). 
Ethnographic research also involves two 
processes at once, to wit, observation and 
participation. These two processes are ab-
solutely essential for ethnographic research 
and it cannot be carried out separately. The-
refore, ethnographic researchers act as both 
observers and participants. This dual role 
would be beneficial for him to explore the 
findings data as well as to understand them 
critically (Shaw 2001: 51).

The data collection process was car-
ried out by living in with the Angkringan 
community in the Timbulharjo village, Se-
won district, Bantul regency, Yogyakarta. 
The method used is in-depth interviews. 
The informants in tis study consisted of 
five elements. First, ‘internal’ media actors 
‘Angkringan’ community, namely those who 
are directly involved in community develop-
ment. These internal actors are divided into 
two categories, active and non-active. Se-
cond, the Timbulharjo village government 
and community institutions which consists 
of formal institutions, the Village Represen-
tative Body (BPD) and institutions informal 
Timbulharjo Residents’ Communication 
Forum (Fokowati). Third, residents Tim-
bulharjo community. Fourth, Community 
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Radio Network administrators Yogyakarta 
(JRKY) and the Indonesian Community Ra-
dio Network (JRKI) asrepresentation of or-
ganizations that concentrate on the field of 
media and radio development community. 
Fifth, Community Radio Companion Net-
work (JPRK). In terms of this is the Com-
bined Resource Institution (CRI). Sixth, 
the Indonesian Broadcasting Commission 
Yogyakarta Region (KPID) and the Indo-
nesian Broadcasting Commission (KPI) as 
representation of government institutions 
that deal with media matters, broadcasting 
rights and etc.

This interview process was to find 
out some deep information concerning 
each informant’s view on various issues in 
this research as it is available in the inter-
view guide. To collect the data, I did some 
observations with respect to the observati-
on technique because I need to know more 
closely and deeply about my object of obser-
vation as much as cross-checking the data 
from the in-depth interviews. In addition to 
observation and in-depth interview, I also 
conducted some document searches and li-
terature studies. It is important for strengt-
hening the data from interviews and obser-
vations.

Two stages of data analysis are coding 
and analysis. In the first stage, scattered and 
raw data will be classified and structured 
according to each sub-theme. For examp-
le, data on the habitus and capital of each 
agent in the community are grouped into 
one theme group, and data on the pattern of 
relations between agents in the communi-
ty are arranged in another group of themes. 
Thus, the data analysis process in which case 
utilizes the reflexive analysis method or a 
data analysis technique that focuses on the 
strength of the researcher’s reflection as a 
token of research instrument. This method 
works through a dialectical process between 
the obtained data from various classified 
data collection techniques and the reflecti-
ve power of researchers whose basis is the 
formulated conceptual framework. It is the 
process of interpreting data, speaking on 
behalf of data, because data “do not speak 
for themselves,” but they ought to be inter-

preted and analyzed (Rossman 2003: 36). 
This dialectical-reflective process takes pla-
ce continuously which leads to a conclusion 
that is stated in the form of narrative state-
ments.

The data validation strategy is carried 
out through the triangulation method in 
which case synergizing the obtained data 
from different sources with different data 
collection techniques. For example, data 
from in-depth interviews will be validated 
using data from observations involved and 
document studies, and vice versa.

RESULT AND DISCUSSION

Action through Community Media
One of the key concepts in this study is 
‘strategy’. Following Bourdieu, the con-
cept of strategy in this study is a means or 
mechanism to gain, maintain or seize a le-
gitimate position in a social sphere laun-
ched by each social agent in that field. This 
mechanism works within the framework of 
practical logic for the purpose of earning re-
cognition, legitimacy, capital and access to 
capital in the material and-especially-sym-
bolic world. All forms of (social) practice are 
created and bound by the habitus, by the 
objective structures that define the social 
sphere and by a large set of other strategies 
which hiding the fact of capital struggle. 
Bourdieu composes the generative formu-
la for the logical framework of practice as 
(Habitus) (Capital) + Field = Practice. The 
legitimate position that is being fought in 
the field is important for the agent so that 
he could possess the power to define other 
agents and claiming to represent them (ot-
her agents), and most importantly he can 
form a ‘version of the social world’ which is 
considered valid. This is what Bourdieu calls 
symbolic power.

The presence of Angkringan com-
munity media in Timbulharjo village, Se-
won district, Bantul, DIY as a citizen media 
channeling their aspirations is one of the 
many ‘unique’ phenomena for which ac-
companying the frenzy of political reform 
in 1998. At the most local political level, the 
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community media Angkringan presents ide-
as of democracy, of freedom to obtain and 
disseminate information, of the necessity 
for involving citizens in making all policies 
concerning their life, and of the importan-
ce for controlling the power of rulers for the 
sake of good governance.

The anxiety of Angkringan pioneers 
over some problems surrounding their com-
munity; is similar to a sketch for the ‘version 
of social world’ for which Angkringan in-
tends to set in the future. Attitudes towards 
all these problems - which are in the form of 
social movements through the media of in-
formation – turn out to be the starting point 
for the social practices pursued by Angkrin-
gan. This social practice, which is exposed 
in the form of Angkringan’s relations and in-
teractions with other parties especially the 
village administration of Timbulharjo in its 
simplest and spontaneous process; ultima-
tely creates what is called the ‘village politi-
cal sphere’ of Timbulharjo.

The choice to move through the media 
was arguably a strategy, at its earliest deve-
lopment, launched by Angkringan to gain a 
legitimate position in that field. Through the 
application of various media, Angkringan 
strives to empower its community. It makes 
critical reports towards community prob-
lems. For instance, the Angkringan bulletin 
exposes and parses the low quality service of 
post mail; exclusive access to information in 
the kelurahan (sub-district) office; financial 
assistance for the poor; red tape bureaucra-
cy of land certification; and no transparency. 
The bottom line of various media applicati-
on is fighting for the freedom of expression 
and access to information, transparency and 
public participation in the decision making 
process. In short, all of these ideas lead to 
the ideal of good governance.

Being similar to the general idea of 
good governance, Angkringan based this 
idea on its three main supporting pillars viz,, 
transparency, participation and accountabi-
lity (Suranto, 2005: 1). Transparency refers 
to the availability of public access to the pro-
cess of decision making. The Angkringan 
bulletin media publishes as a guarantee for 
ensuring this mechanism. Public participa-

tion should encourage community members 
to play an active role in the decision-making 
process. The Angkringan radio boosts this 
role by providing an open dialogue between 
local citizens and the government officials. 
Meanwhile, accountability refers to the in-
fluence effectiveness of they who govern to 
those who are governed. The Angkringan 
live broadcast of the lurah’s final report to 
the BPD is more than adequate to ensure 
the public participation. Beside the good 
governance, the democratization process is 
inevitable on this occasion such as securing 
the election of kepala desa (the village head) 
in 2003, installing the freedom of press and 
the freedom of access to information one of 
which is establishing the Village Informati-
on Center.

Angkringan promotes two discourses 
of good governance and democracy along 
with other discourses in the field. It turns 
into a kind of counter-discourse or what 
Bourdieu calls as the heterodoxa (hetero-
doxy) as opposed to the dominant, valid dis-
course namely doxa. Some examples of doxa 
are the argument against the supervision of 
village administration, against the involve-
ment of community members in decision 
making, against transparency of the govern-
ment officials service quality, and so on. The 
existence of doxa has always been supported 
and confirmed by discourses all of which 
are deliberately produced and reproduced 
to support it, which is known as orthodoxa 
(orthodoxy).

Bourdieu makes an analogy of the 
battle arena with a game. The games that 
occur in two areas are called as a “double 
game.” The first is the struggle to monopo-
lize the perspective on the social world that 
is considered as legitimate. Second is the 
monopoly on the utilization of various ob-
jective power instruments (Bourdieu, 1995: 
181). In this game room, there are codes and 
rules that must be mastered by agents in 
order to play a role in the game. Those who 
master it well (feel for the game, practical 
sense, sense of the game [Bourdieu and 
Wacquant, 1992: 120-121]) would control the 
game (or enjoying the dominant position), 
while those who don’t, must be willing to be 
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in the corner of arena. (or standing on the 
marginal position). A battle between agents 
is necessary as much as inevitable to mas-
ter the codes and eventually to control the 
game. The dominant seeks to maintain their 
position, and the marginal ones strives to 
seize it.

Establishing a People Forum
Angkringan launches a series of strategy to 
win the battle like other agents in the field 
one of which is the capital exchange strate-
gy. This strategy accumulates capital espe-
cially the symbolic capital to support agents 
whose capital is limited. In its earliest and 
most natural process, Angkringan imple-
mented this strategy - whether intentionally 
or not - when they collected 30,000 rupiah 
of dues as the initial capital for the creation 
of information media (the bulletin). Thus, 
this limited capital grows into a symbolic 
capital whose token is the trust and support 
of citizens towards Angkringan’s serious ac-
tivities. People are willingly to purchase the 
next edition of Angkringan bulletin. At this 
stage, such symbolic capital has turned out 
to be an economic capital.

The maximum reinforcement of this 
symbolic capital happened when Angkrin-
gan initiate the Timbulharjo Citizen Com-
munication Forum (Fokowati). This forum 
functions as a hub for all components of 
Timbulharjo residents ranging from far-
mers, craftsmen, breeders, teachers and 
others because Fokowati’s membership is 
open and non-partisan. Every resident of 
Timbulharjo can apply a membership, and 
serving as an administrator of Fokowati 
regardless of class, religion, political par-
ty, ethnicity and so on. However, in order 
to maintain representation and equity in 
each dusun (hamlet), of the 16 hamlets in 
Timbulharjo all have representatives in Fo-
kowati starting from RT, RW, community 
and religious leaders. Fokowati fights for 
an autonomous Timbulharjo community 
as much as a clean and aspirational village 
administration. This forum is independent 
from the village administration, and it looks 
like a legislative body or a supervisory body 
due to there was no BPD (Badan Perwakilan 

Desa – Village Representative Body) at the 
time. As a result, this forum  transforms into 
a symbol of community’s supremacy, po-
wer and strength vis-à-vis the village admi-
nistration. Therefore, Fokowati can do many 
things for the sake of serving people’s inter-
ests as much as decreasing the risk of abuse 
of power on the village administration.

When Fokowati and Angkringan initi-
ated the Timbulharjo community called the 
Village Information Center (PID), the basic 
idea is to address the need for a media center 
which allows both people and village admi-
nistration to be able to access information 
and communicate one another. On the one 
hand, this media will function as a place for 
residents to download all information from 
the kelurahan (sub-district office) as well as 
a place to express complaints, suggestions, 
and even criticism to the village administra-
tion. On the other hand, this media works 
like a funnel for the village officers to disse-
minate all information to residents as well 
as a kind of suggestion box for its residents. 
With such a reciprocal mechanism, it is 
their wish that PID could abridge the com-
munication between two parties as much as 
a media for sharing information.

Angkringan’s most recent idea is a 
computer for the people’s information sys-
tem (KUSIR-Angkringan). KUSIR-Angkrin-
gan is the distribution of internet connec-
tions as well as creating the village internet 
networks. By adopting Onno W Purbo’s 
concept of RT/RW-net, the KUSIR-Angkrin-
gan concept works in two broad categories, 
to wit, the intranet and the village internet. 
Broadcast radio will function as the spear-
head of the media in which case reaching 
the entire Timbulharjo village area, while 
internet technology will function to bridge 
the interaction between local people and 
the outside world.

Developing the Community Network
Apart from social capital, Angkringan’s re-
lationship and interaction with the Com-
bine Resource Institution (CRI) is decisive. 
Since his introduction to CRI, Angkringan’s 
struggle in creating and shaping a legitimate 
‘version of the social world’ is closely related. 
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Their first meeting did happen when Ang-
kringan initiated the formation of Fokowati 
in which case implying a distinctive impres-
sion to the CRI. Later, it works as a model 
for the practice of information-based com-
munity development by which the CRI cam-
paigns intensively. Currently, it is through 
the assistance of CRI that Angkringan starts 
some cooperation with many other insti-
tutions including the donor agencies. In 
other words, it functions as an additional 
social capital for Angkringan for which it 
could conver it into the economic capital. 
Some institutions that have been providing 
financial assistance to Angkringan are the 
Tifa Foundation, the Ford Foundation, the 
World Bank, Internews and the Indonesian 
Ministry of Communication and Informati-
on (Depkominfo).

Along with CRI, Angkringan was in-
vited to engage with the wider world, and 
they develop a ‘world vision’ of developing 
community networks. It means that what 
Angkringan has been doing is also availab-
le in other places, and they have not been 
fighting alone as well as developing solida-
rity with other similar organizations and 
activists around the globe. The Grassroots 
Information Broadcast (SIAR) and Suara Ko-
munitas Indonesia (SKI) are two prominent 
community networking website portals - in 
which case Angkringan has been involving 
in their platform - which serve as shelters 
for these kind of community activists. From 
within both portals, they can share infor-
mation, potentials and resources of their 
respective communities. This is because “... 
information plays an important role in ma-
king synergy with one another. For examp-
le, between two communities, maybe one 
community has good natural resources, but 
they don’t have competent human resources 
to process it. On the other hand, there are 
communities whose human resources are 
good but [they] do not have natural resour-
ces. So, these two communities get to know 
their own potentials so the opportunity for 
the exchange of resources is easier. Each 
party knows their potentials, their issues, 
and they talk one another. The exchange of 
resources has never been automatically hap-

pen but the availability of information imp-
lies a greater chance to make it happen.”

At a time when the struggle for recog-
nition and legitimacy of community radio 
in the broadcasting system was ongoing, 
Angkringan and CRI were at the forefront 
to pave the way for enacting the Broadcas-
ting Law which includes the community ra-
dio into the broadcasting system. Likewise, 
when community radio activists wanted to 
strengthen their network - either the Indo-
nesian Community Radio Network (JRKI) 
or the JRK Yogyakarta - Angkringan was one 
of the leaders in its process. What has been 
making Angkringan popular among the 
community of activists is their engagement 
as a facilitator or a participant in some trai-
ning of community radio management.

Angkringan owes its popularity to the 
CRI in which case the latter is both a social 
capital and a symbolic capital for the former. 
The transformation to economic capital ta-
kes place when Angkringan facilitates some 
training activities while the recognition of 
Angkringan’s ability and skill in managing 
the radio community is actually a token of 
cultural capital.

Moving with a Strong Habitus
Angkringan’s social practices - especial-
ly its ‘version of the social world’ - are not 
only influenced by the heaps of various 
capitals they own and their reconversion 
strategy. It is also created and bound by the 
construction of habitus that has stuck and 
enveloped it since the beginning. Habitus is 
Angkringan’s subjective structure - as a so-
cial agent - which is formed both by the ho-
mology of habitus of each manager and by 
his experience with other agents in the net-
work of objective structures or domains that 
exist in social space. It guides Angkringan 
in perceiving, understanding and apprecia-
ting the social reality as well as forming the 
latter’s classification system.

Habitus is in fact a critical attitude 
towards the surrounding social reality in 
which case it is closely clung in Angkringan’s 
subjective realm. This habitus grew with the 
initial establishment of Angkringan when 
it brought up citizen information media as 
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both critical reaction and attitude towards 
various issues. The investigative reports that 
have been successfully carried out - ranging 
from trivial cases such as the succession of 
youth leader elections to the uncovering of 
problematic village administration program 
cases and the disclosure of village budgets - 
how how closely this habitus has penetrated 
the niches of their subjectivity.

The intertwine is available between 
habitus and their resistance to all obstruc-
ting and stumbling attitudes and actions. 
The counter-active attitude of the village 
administration, who is not happy with the 
presence of Angkringan, is a challenge that 
the media has always been confronting. The 
village officers demonstrated various coun-
ter-active attitudes, ranging from being re-
luctance to provide the requested informa-
tion - whether in the form of archival data or 
the interview refusal -, banning broadcasts, 
to some acts of intimidation. However, Ang-
kringan resisted with various methods. Put-
ting the Law of Press Freedom in almost eve-
ry Angkringan edition is an instance of this 
resistance. They often write all they have got 
during the interview process one of which 
is an informant was reluctant to supply full 
information though he or she could have gi-
ven. In this particular case, Angkringan usu-
ally puts forward the excerpt of interview.

Thus, Angkringan’s wad of capital and 
its strategy of reconstruction and accumula-
tion, the structure of habitus that surrounds 
its subjective nature, and its objective posi-
tion in the realm, at the practical level, un-
derlie the emergence and creation of their 
social practices. This social practice fully 
connects with three things (capital, habitus 
and objective position in the field), and they 
manifest as a form of actualization of Ang-
kringan in fighting for a legitimate position 
in the field.

Reflection
The concept of community is commonly un-
derstood as a concept that is solely related 
to problems of social structure. Communi-
ty, by its reviewers, is usually used to define 
a space where various individual interests 
meet, where each of them has a close re-

lationship, understands and cares for one 
another, a space where people do not need 
to say “how are you” to others as a lip servi-
ce (Etzioni 1994: 31). Community in a con-
ceptual frame like this has two attributes. 
First, that each community member “feels” 
to have an attachment in a reciprocal net-
work scheme that influences one another 
in an atmosphere of intimacy. Second, the 
community has a function of ‘sharing’ moral 
culture, value systems and norms (Etzioni 
2005: 129).

Such a conceptual framework of com-
munity really places the social structure of 
community as a determinant for defining 
the concept of community itself. The social 
structure depends on certain conditions, for 
example, it should bind individuals, so that 
they are worth to be called as a community. 
Meanwhile, individuals or agents within the 
structure have absolutely “no right” to in-
fluence that structure.

The concept of community develop-
ment, which rests on a model of defining a 
community centered on social structures, is 
then understood by using an analytical fra-
mework which also lean on a structuralist 
analysis scheme. This kind of thinking fra-
mework assumes that a development move-
ment runs linearly from one particular point 
to another. Social agents appear like chess 
pieces all of which moving in accordance to 
and are guided by all rules of the game. In 
a theoretical assumption like this, the deve-
lopment movement of community develop-
ment centralizes on the structural change. If 
the structural change leads to a positive di-
rection, then the community development 
is successful and vice versa.

The theoretical comprehension which 
reflects the scheme (Habitus) (Capital) 
+ Field = Practice on the phenomenon of 
Angkringan community media; implies to 
a change in the perspective of the concept 
of community and its development. The 
concept of community such schema means 
that a relation of social practice is created 
and bound by the subjective structure of the 
agent (habitus); by the objective structures 
that define the social sphere; and by a large 
set of other strategies that hide the fact of 
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capital struggle between agents in the field. 
Thus, community is a dialectical process of 
social practice among agents, and between 
agents and the ‘objective’ social structure 
(the field).

The objective structure is established 
through the encounters of social agents 
whose social practices are influenced by ha-
bitus and their ownership of various types of 
capital. It is the encounter of agents, guided 
by their habitus and capital; which in turn 
determines their objective position within 
this objective structure. The objective po-
sitions of agents, which form the objective 
structure, always change as much as their 
habitus and capital change. Meanwhile, 
dispositions in the objective structure de-
termine the changes in habitus and agent’s 
capital. Here, what is understood as com-
munity is more to the relation of agent’s so-
cial practice in which case it reciprocally and 
dialectically influences the agent’s objective 
positions. This objective position forms the 
objective structure, and the dispositions 
of objective structure affect the subjective 
structure of the agent.

When Angkringan decided to create 
an information media that functioned as a 
control medium over the power of the vil-
lage administration, spontaneously, their 
social practices met with a series of village 
officers’ social practices. This encounter 
would shape and determine their objective 
positions which in turn setting an objecti-
ve social structure (the field). Then, when 
Fokowati and BPD emerged, the objective 
structure also immediately experienced a 
disposition which in turn affected the sub-
jective structure of both Angkringan and 
the village administration. For instance, 
Angkringan, which originally had a critical 
and resistant habitus, with a structural dis-
position, this habitus was getting stronger 
- especially when dealing with the village 
officers and increasingly broadening to Fo-
kowati and BPD, because Angkringan also 
expected these two institutions to do the 
same thing viz., controlling the village go-
vernment performance. At this point, the 
concept of community should not only un-
derstood from the objective structure for-

med as a result of the encounters of agents, 
nor from the agency’s creativity in shaping 
the structure. But community should be ta-
ken as the relation of agent’s social practices 
which allow the dialectical process to occur 
between the agent and the objective social 
structure.

Community is a very complex and dy-
namic institution because the so called ‘so-
cial life’ sets the foundation of community’s 
“pulse.” Consequently, the concept of com-
munity development should also be un-
derstood in such a way. It should not be 
comprehended simply as a pattern of agent 
relations and structures in which case agents 
are connotatively clusters which shape the 
structures of development process. Com-
munity development is a dynamic and dia-
lectical process between agents and struc-
tures, in which the dynamics of the social 
practices of agents - which are created and 
bound by their subjective structure (habi-
tus), by the objective structures that define 
the social sphere and by the relative weight 
of the wad of capital they possess – serve as 
the material basis for the implementation of 
such process.
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